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Abstract: 

This paper presents a hitherto unedited section consisting of the texts of three fragments from the 
Turfan collection in Berlin (U 4209, U 4629b, and U 4630a-c) belonging to a printed folded booklet, of 
which other parts and a long colophon dated 1367 are known. In this colophon, the title of the text 
under discussion here is given as t6ziin maytri sudur “Sutra of the Noble Maitreya” (*Arya-Maitreya- 
sutra), but the contents show that it is rather unrelated to any Maitreya paripyccha, but to a version of 
the Subahu-paripyccha (T. 343 AF Mill HA: “Siitra on the Questions of Subahu”). Taken as a whole, 
the document is of some significance for the question of how Uyghur Buddhists worked on and with 
the Buddhist literary works they had at hand. 
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Introduction’ 

Probably first mentioned by A. v. Gabain, the block-printed folding book discussed here’, 
which can be partially reconstructed on the basis of several fragments, is an extraordinarily 
valuable monument of the Uyghur Buddhist literature of the late Yuan period. The colophon 
mentions the year 1347. The transfer of merits mentions not only rulers or relatives, of which 
there are an unusually large number, many of whom hold the title darugaci, but also — more 
generally — enemies. It is noteworthy that rebirth is sought either in the land of Amitabha or 
in Tusita.’ The folded booklet contains a collection of various Buddhist texts, only some of 
which have been identified in their original. The individual fragments have been presented in 
A. Yakup’s catalogue of block prints*, not always arranging them in sequence. The starting 
points for determining the sequence are the Chinese titles and page numbers which were 
placed in the fold between the first and second page of a block print sheet. A sheet measuring 
approximately 20.5 cm (height) x 54.5 cm (width) was folded into five pages, each 


During the preparation of this paper I had extensive correspondence with Channa Li, who generously 
shared with me her scholarship on this theme which is a research project at the Austrian Academy of Sciences 
under the title “The Future Buddha’s past lives — on the Maitreyapariprecha” (Maharatnakita). I express my 
thanks to Simone-Christiane Raschmann who read a draft of this paper. But, I am solely responsible for any 
mistakes. 

* Gabain 1967, p. 19. 

> BT 13:46.40 (p. 169): iilgiildnésiz 6zliig yas[lig yertincii]td tistiin tuzitta “in [the land] of the Unmeasurable 
Life [= Sukhavati] (or) in the Tusita”. 

Yakup 2008. 

The width of 34.6 cm given by Yakup 2008: no. 160 for U 4756 has to be changed to 54.6 cm, as S.-Chr. 
Raschmann confirmed. 
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containing 7 lines in Uyghur script. As the colophon® begins on sheet XXII/page 5, sheet I/ 
page 1 to sheet XXII/page 4 were available for printing the texts themselves. Since it is not 
known how the beginning of the book was laid out, it is not possible to give an absolutely 
precise number of lines, but it is likely to have been around 763, assuming that each page had 
7 lines. In contrast to the 7 lines per page in the text, the colophon has 8 lines per page. 

Most of this composite booklet was edited by G. Hazai’ and revised by A. Yakup* as a 
version of the Guanxinlun ¥8Cyiifi’. Lines G 108-130 for which so far no identification was 
offered, turn out to be a translation of verses from the Mahdvibhdasa'°, which appears to have 
been the last work of this composite print. 

The distribution of the other texts mentioned in the colophon is difficult to assess since 
apart from the last part, all the other sections are fragmentary and page references are seldom 
found. Once the contents of the works mentioned in the colophon have been fully identified, 
their position in the manuscript can be determined. The first determination of the text titles 
mentioned in the colophon"' was accepted with minor corrections by Y. Kasai'”. The colophon 
calls the text [VI] under discussion here t6éziin maytri sudur ‘Sutra of the Noble Maitreya’ 
(*Arya-Maitreya-siitra)"’. 


Fragments of the Maitreya text 

The following block fragments U 4209, U 4629b and U 4630a-c have been classified by A. 
Yakup as passages from a “Maitreya text” [here VI]'*. On the basis of preserved and 
reconstructed leaf/page indications, I now propose the following tentative sequence for these 
parts: 


Sheet/page Title, sheet number Fragment Lines Edition lines 
[VH/1] U 4209 01-07 01-07 
VII/2 yh"? U 4629b + U 4630c 01-07 08-14 
[VII/3] U 4630c 01-07 15-21 

® BT 13:46. 

"  Hazai 1975. 

i‘ BT 28: text G. 


Anderl 2020, pp. 861-862. The problem why the Uyghur added to the title guanxin lun #Liiti Gt’6z ‘body’ 
resulting in *guanshenxin lun #444 Lyi has not been settled. 

'. BT 47:32. It remains unclear how the spelling in BT 13:46.7 (line 24) t’y ’wyn k{....Jn sy, tentatively 
translated as “Mahamegha [...?]” (BT 23, p. 10), has to be restored. 

'! BT 13:46, cp. some modifications in BT 23, p. 10. 

'2: BT 26:129 (pp. 239-240). 

3 BT 13:46.7 (line 20). 

Yakup 2008, no. 172-174 (pp. 164-166). 


'S- Yakup 2008, no. 173, read 8 as 4) mi /le..., but there are not two characters wherefore the second 

character should also be put in square brackets. What one sees, is an abridged form of mi aX. known i. a. from 

Dunhuang (Suzidian, p. 272), the first character of mile ‘ff. While here only the first character mi was written, 
of 


. 
both characters of mile ffi] are seen in U4630as @ . 
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[VII/4-5] lacuna 


[VIH/1] lacuna 
VII/2 Ney] \ U 4630a 01-07 29-28 
[VII/3] U 4630b 01-05 + framed title 29-33. 


About the content 
This Maitreya'® text belongs to the genre of paripycchd in which the Buddha answers 
questions from disciples and others’’. In contrast to the short title of the colophon, the framed 
title is more complex: /t]/éziin maytri bodis(a)t(a)v [6tiig] 6tiinmis sudur'*: “Sitra of 
(questions) asked by the noble Bodhisattva Maitreya”.'? This would be a translation of a title 
which may correspond to Maitreyapariprccha = mile pusa suowen benyuan jing Ot) WERT 
fe) AS RE (T-XI1.349.186c07).” The full Sanskrit title is Aryamaitreyapariprcchanama- 
mahdydnasitra’'. In the Uyghur title, Maitreya is preceded by the epithet ‘noble’ reflecting 
Aryamaitreya ‘noble Maitreya’, a kind of stock phrase familiar in Maitreya poems”. As it is 
usual in such texts of the pariprccha genre, the Buddha responds to questions about the 
teaching posed by an interlocutor, here the Bodhisattva Maitreya. But analysis shows that this 
is not the Maitreya-pariprcecha.” 

Koichi Kitsudd kindly pointed out an important circumstance to me by e-mail. With the 
exception of U 4772a™, the page numbers in this print are always written separately from the 
title. This means that ba /\ ‘eight’ might rather belong to the title. If this is the case, then 


For a general overview on the Maitreya sources see Bowring et alii 2019, esp. p. 305a. 

Skt. pariprccha ‘asking questions about’ (Conze 1973, p. 250). Apart from the usual titles such as sutra and 
Sastra, there are also writings ending in paripycchd, nirdesa etc. To them is also added jing # (= Skt. saitra) in 
Chinese translations. According to the Hobogirin, there are about 45 work titles that contain papriprccha, many 
of them as reconstructions. A detailed study on the genre of pariprccha is Wangchuk 2021, esp. pp. 135-146. 


17. 
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APsaton * 
In the colophon, this text, which occupies the sixth position out of a probable total of twelve (or more) 
works, is called, somewhat abriged: t6ztin maytri sudur “Sitra of Noble Maitreya” (*Arya-Maitreya-siitra) (BT 
13:46.7 (p. 165)). 

° For this text (T. 349) cp. Anderl 2016. The eponymous Maitreyapariprccha of the Prajfiaparamita is 
different as other problems are discussed there, cp. Conze 1984, p. IX and pp. 644 ff.: “The manifestation of a 
Bodhisattva’s Training”. 

Vinita 2010, pp. 545, 554. 
BT 3 (Maitreya poem which is the second part of the manuscript). 
Vinita 2010, p. XXV: IV.16 “Expounding on the result of the giving of teaching (dharmadanasya vipaka), 
the Aryamaitreyapariprcechasiitra gives an analogy which is similar to that employed in the Kiifagdrasiitra 
(2,813 f.). The dharma teaching, or the voice of the teaching, called dharmasankha in Sutra 20, is also 
considered to be the highest in the hierarchy of punyas in the Tathagata, higher than the thirty-two marks 
(dvatrim- Sallaksanani).” 

Here the sheet number is written immediately after the title, but this may be because the printer started at 
the bottom of the sheet: 


19. 


22. 
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only T. 310-41 Mile pusa wen bafa hui S89) 25 Well) VE Maitreyapariprcchadharmastaka 
could be considered as a template for the Uyghur version. The title of the work may have 
been Mileba ‘ff! /\ in an abbreviated form. I have not been able to determine whether this 
abbreviated title is documented elsewhere. Be that as it may, even taking such an 
interpretation as the basis of this version of the Maitreya sitra does not lead to a convincing 
clarification of the textual dependencies. In any case, if one considers only the Maitreya work 
titles. Therefore, a different solution must be sought. 

Rather, the Uyghur text fragments suggest parallels with the Subadhu-paripyccha (T. 343 
AF hill ##K: “Siitra on the questions of Subahu”)” or with the Simhapariprccha (T. 344 th 
WLS AIPREE: “Siitra on the questions of Prince Simha” alias “Sitra of the relaxation of the 
Crown Prince””®), the Sanskrit text?’ and the Ratnakiita version’*, as will be shown in the 
textual treatment. What remains unclear is the exact model available to the Uyghur. Even 
more unclear is why the content focuses exclusively on Maitreya. There are considerable 
discrepancies. How they found their way into the textual tradition is not clear from the 
material available so far. In other words, it is not clear how the substitution could have taken 
place. Although daizi Xf ‘prince’ is attested as an epithet of Buddhas and of Majfijusri, it 
was not generally used for Maitreya. However, one could refer to the Uyghur Maitrisimit 
nom bitig, which actually refers to Maitreya as tegin iigd.” Then the Uyghur author would 
have simply suppressed the name Jil] # Subahu. But even this assumption remains dubious as 
does the suggestion that Prince Simha refers to King Simha, who is prophesied by the future 
Buddha Maitreya to follow Maitreya into Buddhahood.” In some Buddhist scriptures, beside 
Simha Sakyasimha is used for the Buddha following Maitreya*'. However, it should be noted 
that the Buddha Sakyamuni himself was generally and specially known under this lion title, 
and perhaps also every reigning Buddha. 

The name simhardja is very common in India, both in secular and religious contexts. For 
the Uyghur heritage one may recall sinharané < simhardja as an epithet of Maitreya”. 
However, the interpretation of sinharanc in BT III, 960 is not certain. The first line reads 
sinharancé kokiizliig tayrilar which can be translated either “The gods with a simhardja 
mind”® or “simhardja, the brave god’™. 


> Tf the Uyghur text follows or is based on the Subahupariprccha, the problem of the auesuonse remains 


completely unsolved. In the Chinese text it is the crown prince of Agoka called Subahu (A-¥- hill #2), but in the 
Uyghur version it is Maitreya. 

°° DDB. 

The Arya Maitreyapariprcché as attested in Vinita 2010 no. 16 is different from the Maitreyapariprccha 
“The Question of Maitreya” of the Tibetan version Toh 85 ’Phags pa byams pas zhus pa zhes bya ba theg pa 
chen po’i mdo = Aryamaitreyaparipycchanamamahdayanasiitra, translated by Karen Liljenberg in online 84000: 
The Noble Mahayana Sitra “The Question of Maitreya”. In the light of the stock compound Arya-Maitreya, in 
Uyghur toziin maytri, one may suggest that the word noble better refers to Maitreya, not to Mahayana. 

*8 The Maharatnakita version of the Simhapariprccha (T. 310-37), explicitly explains that simha here refers 
to the son of Asoka: ershi asheshi wang suoai zhi zi ming wei shizi Pe TRE be FATE EZ AG BIN (T. XI, 
no. 310, p. 593a7—8) (information by Channa Li). 

*- The compound fegin iigd denotes a ‘follower, prince’ [the second word, iigd ‘minister’, underlines the 
function of a tegin ‘prince’], here Maitreya as follower of Sakyamuni. Cp. MaitrH 53 tegin iigd atina abisek 
alms “He (i.e. Maitreya) received the abhiseka for the dignity of a follower”. 

BHSD 594b. In Toch A according to Carling & Pinault 2023, p. 523a it is only a name of an earlier Buddha. 
Bélka 2006, p. 71. 

* HWAU 614b. 

°°. BT III 960 reads siyinc kokizliig tdyrildr, but offers in a note the variant spelling sinxaranc. 

*- Zieme 2000, pp. 124-125. 
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For the affinity of simharaja and Maitreya one may recall an account of King Simharaja 
given in the Fozu tongji (i 4H #6 #4 (T. 2035, Comprehensive History of the Buddhist 
Patriarchs) by Zhipan 754% (ca. 1220-1275): “Eleventh year, eleventh month: Simharaja fill 
+E of the state of Uda 48 EM from Southern India sent [the text of a chapter of] the 
Huayan jing #2) # as tribute. He submitted a memorial in which he said: “I, Simharaja, 
personally having copied the ‘Chapter on the Vows of Samantabhadra’ 747 Jit (i.e. a 
chapter of the Huayan jing), hereby submit it to the Great Propitious Son of Heaven of the 
State of the Great Tang of Maha-cina HE WI Sc AKA BLK Fi ## KF. I wish that [the two of 
us] may soon meet in the assembly of Tathagata Maitreya under the naga-puspa [tree] HE #£ 
[Kit], obtain knowledge of our previous lives, recognize each other upon seeing each other, 
and jointly receive the prophecy of the Buddha.’””** 


Text in transcription’® 
[VH/1] 
U 4209 
0101[ ] Catisimari tugum-in [6] 
02 02 [daci bolu]r tep .. anta 6trii t(4)nri [t(4)nrisi] 
03 03 [burhan] sakiz térliig-in etilmi8S y[aratilm18] 
04 04 [savig]lig yumSak azrua tinin upodi [lenhua ¢4éak] 
05 05 yapirgak-ina okSadi okSanéig amrané[1g til] 
06 06 iizé maytri bodis(a)t(a)v-ka inéa tep [yarlikadi ..] 
07 07 sadu sadu maytri-y-a kim s(a)n WkiS ti[nlig] 
[VH/2] 
U 4629b + U 4630c 
aig” 
08 01 -larnin asighigin[a ] 
09 02 aSidgil maytri-y-a bodis(a)t(a)v s[4]r[in]m[ak tiza] 
10 03 saviglig k6rkla bolurlar .. nom busi b[ermak] 
11 04 tiza azunin 6d4¢i Eatisimari bol[urlar] 
12 05 tep .. yana maytri b[o]dis(a)t(a)v Otiind .. i[ki] 
13 06 kirk lakSanlarig kayu buyan tiza yigguluk o[1] 
14 07 sakiz on nayraglarig yma natag buyan iiz[4] 
[VH/3] 
U 4630c 
15 01 bulguluk ol .. t(@)nridém kurekarka okSadi tolp 
16 02 yertinciintin etigi yaratigi biigii bilig[lig] 
17 03 burhanlarnin asecanakadarSan [k6rii kanin¢] 
18 04 -siz korkaédmakka tikallig [bolmak1] 
19 05 kayu buyannin tii8i 4riir te[p .. tari tanrisi] 
20 06 [burha]n y(a)rlikadi .. burhanlart[a] 
2107[ ] koniil tiSinta [arii]r [ ] 


35. 


i Jiilch 2021, p. 207. 


As VII/I starts with § 3 (line 6), the Subahupariprccha should begin on VI: title plus §§ 1-3. But perhaps 
the introduction was left out. 


57 For mifle gi] UH]. 
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[lacuna from VII/4-5 to VIII/1]}** 


[VUI/2] 
U 4630a 
YMY/\, [mile ba]*? 
22 01 tiltag bulayin tep .. muntata ula[ti ] 
23 02 -ta kayu kayu tavar-larig kOrsar .. anta [6trii] 
24 03 baréa 6gin k6niilin yakin tutup .. ana 
25 04 ana yara81 sakinélang sakinmi8 k(4)rgak .. bo 
26 05 muntag égiig kéniiliig saémadin alku tid 
27 06 -ta .. kuSal Adgii sakinélar iiza tidtig ktin 
28 07 -iig artiirsar ke¢médin arasinta t6zkarinésiz 
[VHI/3] 
U 4630b 
29 01 yeg iistiinki burhan kutin bulur tep 
30 02 y(a)rlikadi .. maytri bodis(a)t(a)v baSin ol yigilmi§ 
31 03 terin kuvrag ulug [6griiné]-liig saviné-lig 
32 04 bolu taginip k(4)ntii k(4)ntii argii-l[ar]-ina 
33 O5[ya]dilip ayayu yoridi-lar .. sadu sadu 


Translation and parallels” 
The whole passage is divided into questions of Maitreya (1), (3), answers of the Buddha (2), 
(4), (5) and the dismissal (6). 


(1) [question of Maitreya] 
(01-02) [How will one become] jatismara*'? 


Skt. § 3 
bhavet prasadikah kena syac ca kenopapadukah 
jatismaro bhavet kena mam acaksva mahamune || (6) 


How can one be fair? How can one be born by spontaneous birth? 
How can one recollect former lives? O Great Sage, explain this to me! 


2% According to the present calculation, the gap is not as large as the course of the text would require if one 


assumes a correspondence with a complete text. 
oe Page 2 of sheet 8 must be assumed here, since the number of sheets is between the Ist and 2nd. 

Even if Sanskrit verses are placed at the beginning of the parallels, this does not mean that the original was 
actually a Sanskrit text. Chinese parallels are given in the second place. For references to Tibetan parallels as 
well as variants in the Sanskrit and Chinese texts cp. Vinita 2010. 

Skt. jatismara ‘sich einer (friiheren) Geburt erinnernd’ or ‘Erinnerung an eine (frithere) Geburt (?)’ (SWTF 
II, 298a; Schopen 1983). The Uyghur ending -y or -@ let lets one think of two different ways of borrowing: in 
the first case from Toch B, in the second from Toch A or Sogdian (UW III, 2 p. 155). If one follows the exact 
translation aZunin 6ddci, one should connect it with the verb bol- ‘to be’, not bul- ‘to attain’, even if Chin. has 
de t#. 
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bhavet prasadikah kena syac ca kenopapadukah Uyghur is missing. 
jatismaro bhavet kena mam acaksva mahamune || (6) 


(parallels) 


T.XII.0343.0153c26-27 {HARE A AUB TE ZK eZ. 


On what grounds is there the thing of jatismara, of remembering previous existences? May 


the Buddha in his kindness explain this to me. 


(2) [answer of the Buddha] 

(02—06) After that, the [god] of gods, the Buddha, [spoke] to the bodhisattva Maitreya with a 
smooth and wonderful [tongue] like an wtpala [lotus flower] leaf in the eightfold decorated 
and ornamented, [love]ly and soft Brahma voice” as follows: 

(07-12) Sadhu, sadhu! O Maitreya, who for the benefit of many beings [...], listen, o 
Maitreya Bodhisattva! [Through] patience one will be lovely and beautiful.” By [giving] 
dharma alms one will become a jatismara (a person) remembering (previous) existences. 


02 


tesam adhyasayam jiiatava buddho jfianena cabravit ||"anta dtrii t(a)nri [t(a)nrisi] °[burhan] sakiz 


ya carya bodhisattvanam tam prstam kathayami te |||térliig-in etilmi8 y[aratilmis] “[savig]lig 


(7)* yumSak azrua tinin upodi [lenhua ¢acak] 
*yapirgak-ina okSadi okSanéig amran¢[1g til] 
iizi maytri bodis(a)t(a)vka inéé  tep 


[yarlikadh ..] 


(parallels) 
Skt. § 4 
tesam adhyasayam jflatava buddho jhanena cabravit | 
ya carya bodhisattvanam tam prstam kathayami te || (7) 
bhavet prasadikah ksantya brahmacaryapapadukah | 
jatismaro dharmadanaj janisvaivam kumaraka || (8) 


ae 1) ‘tongue’ is added. On the properties of the Buddha’s tongue cp. Powers 2007, p. 14: “tender like a lotus 


leaf”. 

“Brahma voice’ brahmasvara, often attributed to the Buddha, is praised in many texts, here only summarily 
in T.XII.343.0154b10—13. The eight qualities of the voice are charming, gentle, harmonious, dignified, non- 
feminine, unswerving, profound and inexhaustible (cp. DDB). Cp. BT 47: 119 (text 15). 

“+ BT 28: G001-007 [...Jadmak sérinma[k] k[a]tiglanmak dyan olurmak bilga biligig boSgunmak driir : anta 
yana busi bermdk tizd bay bolur : bes ¢(a)hSap(a)t tizd yalnguk arasinta tugup arklig tiirkltig el han bolur : on 
C(a)hSap(a)t kiizadmdk tizaé t(a)ngri yerintd tugar sdrinmak tizé arig korkliig bolur “[...] keeping [the precepts] 
(sila), patience (As@nti), exertion (virya), meditation (dhyana), and obtaining of wisdom (prajfa). Out of them, 
by means of almsgiving (dana) one becomes rich. By means of the five siksapadas one will be born among the 
human beings and become a mighty and powerful ruler. Through keeping the ten siksa@padas one will be born in 
the heavenly realm. Through patience one becomes pristine and beautiful.” (BT 28, p. 239). 

“> In this section the Uyghur offers a broad explanation about the voice of the Buddha, while the Sanskrit text 
has only buddho. 
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Having perceived their disposition through his knowledge, 

the Buddha said — I shall tell you the inquired practice of the Bodhisattvas. (7)*° 
Through patience one will become fair; through a chaste life, born by spontaneous birth. 
From giving dharma, the recollection of former lives. Youth! Thus you should know. (8) 


*’sadu sadu maytre-y-a kim s(4)n wiki8 ti[nlig] °*- 

larnin asighgin[a ] 
bhavet prasadikah ksantya brahmacarya-|°’a8idgil maytre-y-a bodis(a)t(a)v s[4]r[in]m[ak 
papadukah | uza] 

saviglig kérkla bolurlar .. 


jatismaro dharmadanaj janisvaivam kumaraka |||nom bu&i b[ermak] "iizd aZunin 6da¢i Catisimari 
(8) bol[urlar] '’tep 


asidgil “'maytre-y-a bodis(a)t(a)v 


sdviglig korkla “’bolur-lar .. 


nom bud: b[ermak] iiza 
azunin Sdaci éatisimari bol[ur-lar] 


This complicated arrangement results from the intention to maintain the word order in both 


languages. The index numbers in brackets “” to ” mark the direct equivalents. 


Chin.: T.X1.310.37.0593a19 75: fii A404 tin 12 Bs AID AP 
Dharma alms (lead to) knowledge of previous births, whereby you attain salvation. 


(3) [question of Maitreya] 

(12-19) Further, the Bodhisattva Maitreya asked: By what merit can one gather the 32 
laksanas? By what merit can one attain the 80 anuvyanjanas? What fruit of merit is it that the 
construction and furnishing of the whole world which resembles a celestial cupola*’, is 
perfect in taking shape like that of the enchantingly wise Buddhas asecanakadarsana [(i.e.) 
that you cannot get enough of]? 


“6 J. Silk offered a slightly different translation: “Having perceived their disposition, through this perception 


the Buddha said: I shall speak of that practice of the bodhisattvas concerning which you have inquired.” (Silk 
2013, p. 77). 
“7 Cf. HWAU 425a; Lundysheva & Maue & Wille 2021, p. 60. 
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(parallels) 
Skt. § 4 
dvatrimsallaksanantha tathanuvyafjani ca | 
angirasen kayena katham sattvan sa tosayet || (9) 


Here how does he have the thirty-two signs and likewise the minor marks? 
How would he please human beings with his luminous body? 


yana maytri b[o]dis(a)t(a)v Sttindi .. 
dvatrimsallaksananiha tathanuvyanjani ca | i[ki] ’kirk lak8anlarig kayu buyan iiza yigguluk o[]] 
“sakiz on nayraglang yma natég buyan iiz[a] 
'Sbulguluk ol 
angirasen kayena katham sattvan sa tosayet |||t(a)nridim kurekarka ok8adi tolp '*yertinéiiniin etigi 
(9) yaratigi biigii bilig[lig] "burhanlarnin 
aseCanakadar’an [k6érii kanin¢]'*siz korkadmakka 


tiikallig [bolmak1] "kayu buyanniny tii driir te[p] 


dvatrimSallaksanantha i{ki] kirk lakSan-larig 


angirasena t(4)nridém kurekarka okSadi tolp yertin¢éiintin 


etigi yaratigi bigii bilig[lig] burhanlarnin 


aseCanakadarSan [k6rii kanin¢é]s1z 


fave 


For Skt. kava ‘body’ Uyghur has korkddmdk ‘Gestaltannahme’, derived from kérk: k.+dd- ‘to 


948. 


take shape 


The Chinese parallel is obviously closer to the Uyghur text: T.XII.0343.0154al-4 AH th 
a. ewe Alix. 2A = +A. RA ERE. fA AB 0 Er thd SIR 
jira 

The prince said to the Buddha, “What reasons are there for the Bodhisattva having the 32 
laksanas? What reasons are there that he has the 80 anuvyanjanas? What reasons are there 


a Cp. BT 47: 276 (text 41). The word read there (fn. 1006) korkitmakkd (= kérgitmakkd) is to be changed into 
korkddmakka, cp. korkdd- OTWF 488, ED 743b. Cp. HWAU 409b korkddmdklig ‘mit Gestaltannahme’. OTWF 
487 mentions data in Middle Turkic, cp. Boeschoten 177a; Pavet de Courteille, p. 466. 

© With only slight variants also T.XII.344.0155a25—27. 
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for common people to look at the Buddha’s body, that they never have enough of it?” 


T.X1.0310.37.0593b4—5 {Al KAA Be = ABE SR IR 
How can one attain the attributes of beauty and be endowed with the 32 (/aksanas), with the 
80 anuvyanjanas? The yogin enjoys (them) tirelessly. 


(4) [answer of the Buddha] 
[tanri tanrisi] *’[burha]n y(a)rlikadi .. burhanlart[a] *"[ ] kéniil tiSinta [arii]r [ ] 


(19-21) [The god of gods, the Buddh]a deigned to utter: Of the Buddhas [...] in the fruit of 
the [...] mind [...]. 


(parallel) 
T.XIL.0343.0154a4—5 Pht AL. Aoi WEIR. IP 18 TA 
The Buddha spoke to the prince: The true Bodhisattvas like to donate various things. 


(great lacuna) 


” tiltag bulayin tep .. 
(22) [... how] shall I attain the cause [for ...]? - said [Maitreya]. 


(5) [Answer of the Buddha| 

(22-30) When one sees here and in [other places] goods whatever, then one must completely 
keep one’s mind together” and cherish thoughts corresponding to this and that. If, without 
confusing this mind, one spends all one’s time and days with kusala good thoughts, one 
attains, without (much time) passing, the unfathomable supreme Buddhahood. Thus he 
deigned to proclaim. 


(parallels) 
Skt. 26 
samadhin dharanis caiva sarve te lebhire ksanat | 
sattvartham sampuptrsanto buddhadharmanidarsanat || (56) 


All at once they obtained absorptions and quintessential formulations, 
wishing to fulfil the welfare of sentient beings through the exhibition of the dharma of the 
Buddha. 


mn yakin tut- ‘to hold close’ equivalent to ginjin #12 ‘to become familiar (intimate) with; To become close. To 
pursue, practice’ (DDB). Cp. AY III 12a (Kaya 2021, 4498-4499): ontin sinarki burhanlarka 6gin koniilin yakin 
tutup “holding close to the Tathagatas of the ten celestial realms with heart and mind” = Chinese 
T.XVII.665.414c28-29 4 Fei tt FL BR. BD ALL. (i— W SB) “Zu allen Tathagatas in den Welt- 
Elementen der zehn Himmelsgegenden mit aufrichtigem Herzen in nahe Beziehung treten (und ihnen alle 
Siinden mitteilen)”. (Nobel 1958, p. 105). 
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samadhin dharanié caiva sarve te lebhire ksanat | ~*munta-ta ula[ti }°ta kayu kayu tavar- 
sattvartham sampupirsanto buddhadharmanidarSsanat|larig korsar .. anta [6trii] “baréa Sgin kéniilin 
|| (56) yakin tutup .. 

ana ~ana yara’i sakinélarig sakinmi8 k(a)rgak 


bo *muntag dgiig kéniiliig saémadin alku 
iid’"ta .. 
ku8al ddgii sakinélar iizd idiig kiin*iig 
artirsar 
keémadin arasinta tézkarinésiz *yeg iistiinki 


burhan kutin bulur tep 


comparisons in detail 


muntata ula[ti ]ta kayu kayu tavarlarig 
korsar .. 


samadhin dharanis anta [6tri] baréa 6gin kéniilin yakin tutup .. 


ana aya yarasi sakinclarig sakinmi8s k(a)rgak .. 


bo muntag égtig kéniiltig saémadin 


sattvartham sampupursanto kuSal adgti sakinélar tiza tidiig kiintig artiirsar 
a 


T.X1.310.37.0594a20—22 Pea Sk Ee ME bely PES Ay ZT 
Victorious resolve is the necessary equipment, non-departure from purpose after 
enlightenment, all dharmas are based on that, that which the community loves. 


Tib: Simha’s questions: 

All of them obtained absorption 

And inexhaustible retention. 

Wishing to accomplish the welfare of beings, 
They brought them to the Dharma of the buddhas. 


(6) [dismissal] 
*°y(a)rlikadi .. maytri bodis(a)t(a)v ba’in ol yigilm1 
*bolu taginip k(4)ntii k(4)ntii argiil[ar]ina “[ya]dilip ayayu yoridilar .. sadu sadu 


8 *'terin kuvrag ulug [6griiné]liig savinélig 


(30-33) The assembled multitude, with Bodhisattva Maitreya at their head, became very 
[happy] and joyful, and each one went to his dwelling place full of reverence’’. Sadhu sadhu! 


on ayayu ‘venerating’, cp. Kara & Zieme 1986, Il. 384-388 muni tizd bo sudur drdininiy tilgiildnésiz 


tdngldncésiz ucsuz kidigsiz ddgiiltig ddrdmlig artiikin bilip 6griinchigin sdvincligin kert[giinii]p tapinip topddda 
tutup ayayu yoridilar “Thereby realising that this sitra jewel has immeasurable and imponderable, boundless 
and limitless merits and virtues, with joy and delight they believed in it and worshipped it, holding it on the top 
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(parallels) 
Skt. § 27 
idam hy avocad bhagavams tustahh simho nrpatmajah | 
sarve sadevaloka hi abhyanandan muner vacah || [57] 


Thus said the Blessed One. The prince Simha was pleased. 
All [men] and the world of gods were delighted by the words of the sage. [57] 


T.X11.344.0156a6—8 iti bee DG AS Ee A ee BE i AMAR PARKES BUTS 
E/E ie TDS 

All the bodhisattvas, the monks’ congregation, the updsakas and the upasikas, all the gods 
and humans, all the spirits and ndgas, all had great joy, bowed to the Buddha and departed. 


Sources 
Sanskrit 
Vinita no. 14 Simhapariprechamahayanasitra 
par. to Chin. T. 310-37, T. 343, T. 344 
par. to Tib. Aryasimhapariprechanamamahayanasitra. Tibetan Derge edition, translated by Danagila, 
Munivarma and Ye shes sde: ’Phags pa seng ges zhus pa zhes bya ba the pa chen po’i mdo. D 81, vol. 44, 
cha, 27a4—29b7. 
par. to Tib. Aryasimhapariprechanamamahayanasitra. Tibetan Peking edition, translated by Danagila, 
Munivarma and Ye shes sde: ’Phags pa seng ges zhus pa zhes bya ba theg pa chen po’i mdo (in dkon 
brtsegs collection). Q 760(37), vol. 24, 71, lal—4b6. 
Vinita no. 16 Aryamaitreyapariprechanamamahayanasitra 
par. to Tib. Aryamaitreyapariprcchanamamahayanasitra. Tibetan Derge edition, unknown translators: 
’Phags pa byams pas zhus pa zhes bya ba theg pa chenpo’i mdo. D 149, vol. 57, pa, 330b1—331a2. 
par. to Tib. Aryamaitreyapariprcchanamamahayanasitra. Tibetan Peking edition, unknown translators: 
’Phags pa byams pas zhus pa zhes bya ba theg pa chenpo’i mdo Q 816, vol. 33, nu, 293a3—293b6. 


Chinese 
T. 310-37 Asheshi wangzi hui WRATH E-@ Simhapariprecha # Feit (Bodhiruci). 
T. 310-41 Mile pusa wen bafa hui ‘fit #) © We W/V IK Maitreyapariprechadharmastaka #% $& }it a 
(Bodhiruci). 
T. 310-42 Mile pusa suowen hui #8) 25 WET Maitreyapariprecha # eit (Bodhiruci). 
T. 343 Taizi shuahu jing KF jill Subahupariprecha “ Yi (Dharmaraksa)”. 
T. 344 Taizi hexiu jing KFA Subahupariprecha. 
T. 348 Dacheng fangdeng yaohui jing KIC 77 GBA Maitreyapariprechadharmastaka. 
T. 349 Mile pusa suowen benyuan jing HH WET MIA ARK Maitreyapariprecha “}Ke (Dharmaraksa). 
T. 1525 Mile pusa suowen jinglun i) < beE FT ELR ia Maitreyapariprechopadesa ffeVit 3¢(Bodhiruci). 


Tibetan” 
Toh. 70 The Sutra of the Question of Sibahu Jag bzangs kyis zhus pa’i mdo Subahupariprechasitra. 
Toh. 81 Simha’s Questions seng ges zhus pa Simhapariprecha. 
Toh. 85 The Question of Maitreya. ‘Phags pa byams pas zhus pa zhes bya ba theg pa chen po’i mdo = 
Aryamaitreyapariprechanamamahayanasitra™ 


of their heads, and thus worshipping it they went away.” 
°°: Detailed study by Wangchuk 2023. 
For some problems connected to the Tibetan translation see Li 2016, 211-218. 


“Translated by Karen Liljenberg in online 84000. 
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Toh. 86 The Questions of Maitreya on the Eight Qualities byams pas chos brgyad zhus pa 
Maitreyapariprcchadharmastaka. 


Uyghur 
Section (VJ) of a blockprinted composite booklet (AD 1367) edited here. 
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